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1980: A Year
of Religious

Pol¡tics
FROM THE EDITOR

Within a few weeks, Americans will once again go
to the polls to choose a president and a host of office
holders of lesser magnitude.
The striking dimension of this year's political
scene is the way in which religion and religious
themes have been woven into the political fabric.

And since religion is what Mission Journal is all
about, we take the opportunity in this issue to look at
some of the more prominent religious themes in this
year's political arena.
One of those themes is extraordinarily subtle, but
also very prominent. It is the theme of restorationism
a theme very familiar to those of us whose
religious home is the Restoration Movement. The
feeling abounds that our culture has drifted from the
moorings of its beginnings, and that the only solution

-

to our difficulties is to abandon the complexities of
modernity and return to the "good old days"
- the
of the Pilgrim Fathers or of the Founding Fathers
or of a supposed "Camelot" rooted in the design of
age

nature, itself.

Following the Republican convention, the

syndicated columnist Ellen Goodman wrote,

It

is the fear of chaos, the amorphous and
for "control," for stability,
that has united people here as different as
deeply felt desire

Henry Kissinger and Jesse Helms.
She went on:

The religious right sees a single pattern of
dissolution and chaos. Parents have lost control
of children. Men have lost control of women.

We have lost our leadership in the White House
and our dominance in the world. Their answer
to this slippage is also familiar: to harden the
lines, to return to a cold war in our religious life
and our private life, as well as foreign affairs.
To go by The Book, literally, and skip the

interpretations.
The preamble to the Republican platform put it this
way: "They are rising up in 1980 to say that this
confusion must end; this drift must end; we must pull
ourselves together as a people before we slide

irretrievably into the abyss."
In this issue of Mission Journal, John Orr, Tansey
Professor of Christian Ethics and Director of the
School of Religion at the University of Southern
California, reminds us that this year's political
restorationism is a variation on a long and persistent
theme in American politics. Further, this is one of the
reasons why American politics so often takes on the
qualities of a religion.
In addition, this section of the journal takes a
look at two of the most important religious issues to
turn up in the political arena. Prentice A. Meador, a
delegate to the recent White House Conference on
Families and a local minister deeply involved in
strengthening family life, writes of the politicizing
of the family. And the Journal's editor addresses the
complex but lively issue of humanism.

May these articles foster wisdom

understanding as we

all attempt to. fathom

current and remarkable religio-political scene.

and
the
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Restorationism
tn

American Politics
"When Americøn Chrístíøns think øbout the quølity of theír nøtíonal life,
they tend to betray theír restorationìst heritøge
thøt is, they drøw upon a
Purítan trødition which attempted to restore ø holy commonwealth that was,
'sometime' in the past, an embodiment of pure reason."
ByJOHN ORR
For the past several years, the historian Michael
Waltzer has brilliantly argued that Puritanism, which
most of us associate with our Pilgrim ancestors, was
a "revolutionary ideology." According to Waltzer,
the Puritan drive to establish a new holy nation under

the rulership of God-to build a community of
saints-inspired a kind of political frenzy. To be
engaged in the project was, in effect, to renounce
one's involvement in the compromised ways of the
fallen world. The holy community was to be a
renewed world, a world of discipline where human
relationships were to be set straight, and therefore, a
world that might be understood as a radical vanguard
or visible model of divine possibilities in human

history.
Twentieth century scholars have had a tendency to

credit this extraordinary Puritan experiment with
being the seedbed out of which virtually everything
they admire or deplore in the modern world has
flowered. Puritanism has been transformed into a
Mother Earth-the nurturer of American capitalism,
liberal politics, bureaucrats and bureaucracy, demoJohn Orr is Tansey Professor of Christian Ethics and Director
the School of Religion at the University of Southern California.

4

of

cratic institutions, radical politics, voluntary
associations, moral prudery, sexual repression,
family stability, and on and on.

Hopefully, however, we are learning at long last
to be more guarded about making such extravagant
claims. There is truth in the observation that our
Puritan ancestors nurtured the modern world, but it
is enough merely to argue that the Puritan
communities contributed significantly to the tense
transition into the modern era, especially to the
making of American political life.
The Puritan Model for American Politics
Their attempt to construct a more ideal world-inminiature was undoubtedly a creative and construc-

tive response to a period when the old order was
breaking down, yet when the lines of the new order
were not yet clear. The Puritan communities
provided settings where future possibilities could be
worked out, and where alternative forms of social
order could be experienced. They belonged neither to
the old world nor to the new. They were communities
between-the-times, somehow more infused with the
air of "eternity" than with that of history.

o(-TOBLR,

The sociologist Will Herberg once wryly observed
that the Puritans were the first permanently settled
immigrants in this country, and that since their
arrival, the American dream has been to imitate
them. Herberg's comment, of course, is a caricature,
but like most caricatures, there is truth. As late as the
mid-nineteenth century, for example, holy
communities directly or indirectly inspired by
Puritan models were still regularly springing from
American soil-Mormonism, millenarian
movements, Alexander Campbell's Christian
Church, and scores of other utopian communities.
Even the Marxist and anarchist communities
established in the 1890's in New Jersey by Eastern
European Jewish immigrants seemed strangely to be
modelled after Puritan or almost-Puritan counterparts.

"Americans have learned from their Purítan restorstioníst ancestors to be moralistic and to think
relìgiously about politics, "

More important, those early Puritan communal

experiments have affected the way Americans,
particularly American Christians, think about the
quality of their national life. Such is the power of
revolutionary ideologies. Only for a minority of disenchanted or disaffected individuals, and generally
only in periods of high social tension, do ideologies
have the power to elicit the frenzy necessary to
sustain disciplined attempts to reconstruct holy
commonwealths. But the ideologies find their ways,

unnoticed, into the warp and woof of everyday
thought. They shape the way people think about
themselves, their society, and their world. Only on
reflection, for example, are Americans sometimes
able to recognize how they have become carriers of
ideas that their Puritan ancestors considered to be
genuinely radical. Only on reflection are Americans
able to confess that they have in fact been imitating
the early Puritan settlers.
Another way of saying the same thing is that when

Americans, particularly American Christians, think
about the quality of their national life, they tend to

betray their restorationist heritage-that is, they
draw upon patterns of thought associated with a
Puritan tradition which, in its radical moments,
elicited attempts to restore the primitive Christian
church or to restore a holy commonwealth that was,
"sometime" in the past, an embodiment of pure
reason. Indeed, only in acknowledging these
restorationist sources can one begin to understand
the peculiar characteristics of American political/
religious thought that have long puzzled outside
observers.

Americans, for example, have learned from their

Puritan restorationist ancestors to be moralistic and

to think

religiously about politics.

To be

t980

sure,

twentieth century fundamentalist Christians, even in
restoration traditions like the Church of Christ, have
wanted to speak about the separation of politics and
religions as if this were the same thing as the
separation of church and state. But their actions have
belied their words. Study after study has shown that
fundamentalists worry a great deal about the quality
of American public life (especially about such issues

as divorce, homosexuality, capital punishment,
gambling, and alcoholism), and fundamentalist

theologians like Carl Henry have urged Christians to
be candid and urgent about the political implications

of rhe biblical faith.
Within the Puritan restorationist heritage, in fact,
the infatuation with separating religion and politics
simply does not make sense. The restored holy

commonwealth

(or church) has always

been

intended as a new-world-in-the-making, and even in
the more diffused, softened forms of restorationism,
Christians have regarded politics and economics as
an arena where more humane relationships can be
restored under the leadership of the Holy Spirit.
Relationships in the early Puritan communities
were shaped as models for what the world would be
like if God's reign were to be completely realized.
Such "revolutionary" communities were not ends in
themselves. They were vanguards of a new age, and
they were engaged in the enterprise of designing and
of testing institutions for that new age.
Guide to the Primitive Past: the Town Meeting
When American Christian spokespersons have
turned to the task of concretely evaluating the quality

of the nation's life and of taking sides in political
conflicts, they have characteristically depended on
images or themes relative to the Puritan restorationist heritage. Early American Puritans, of course,
had seen their world as a place of fallen powers. But
their conviction had been that God was the lord of
history, and that his will could be worked even in and
through conflicting forces that were hostile to divine
designs.

Analogously, in the holy community, God's rule

of
meeting"-the working of God within disciplined
debate to arbitrate and resolve conflicts of opinion
was seen to have been made effective in the "sense

the

among the saints. Even among the saints, the search

for justice had not always been a

comfortable

exercise in reason; it had depended on a kind of
theocratic compromise. Later translators of restorationist political thought have extended this imagery.
The world itself has been viewed as a kind of cosmic
town meeting, a setting in which the search for justice
has been identified with the arbitration

interests, perceptions, and powers.

of conflicting

MISSION JOURNAL

This has been an image that has made Puritan
Christians peculiarly vulnerable to the influence of
eighteenth and nineteenth century economists, who
argued the merits

interference

of a free market, devoid of

from meddling

governmental

authorities. The free market has looked like a giant

town meeting, and the Invisible Hand that

supposedly guides the intersection of interests in
accomplishing the general welfare has been
represented as a sign of the presence of the Holy
Spirit. For most of the nineteenth century, in fact,
Christian ethics and free market economics were seen
to be complementary sciences. They both had to do
with the marvelous ways of God, who had ordered
his universe in such a way as to maximize the good.
By the end of the nineteenth century, however,
theologians like George Herron (who was sympathe-

tic to

Eugene Debs' anarchistic International
Workers of the World) and the Baptist Walter
Rauschenbusch (who flirted with Marxism) were
beginning to believe that God might work through
class conflict. Reflecting their times, they were
supremely optimistic about the immanence of God in
a dawning era of social justice, but this era was to be
born amidst the pain of riots, strikes, and opposition
to the exploitative practices of industry. This
particular "to\ryn meeting" was to be rough.
Walter Rauschenbusch's friend, Reinhold
Niebuhr, also saw God working in the clash of
political opinions, interests, and perspectives,
especially when these confronted each other within at
least a rough balance of power among the groups
that were contending for position. Niebuhr argued

"The restorstíoníst tradítion høs provìded a wellof wìsdom on the polítìcøl and economíc
scene. It has sustaìned the belief that there ìs a better
way, grounded ín the wíll of God for hís creatìon."
spring

that justice was the norm for political and economic
order-a norm that was rooted in the very design of

creation and in God's revealed intentions for his
earthly kingdom. But the concrete meaning of justice
could not be spelled out in advance. It was to be
discerned moment by moment, in each situation,
where particular needs, threats, and opportunities
could be considered in light of scripture's radical
imperatives. Again-the telltale signs of thePuritan
restorationist mind.
Detecting God's Design Through Reason
There has been another side to our restorationist
heritage that has shaped American thought about
politics and economics. By the time of the American

Revolution, the Puritan mind had already become

infatuated with the idea that God might speak
through human reason as well as through the

scriptures or through the good sense of saints
arbitrating conflict.
By the nineteenth century, in fact, Protestant
writers like Francis Wayland of Rhode Island,
following the so-called Scottish Realists, were urging
Christians to rely on their common sense, to
recognize the moral laws that God obviously had
written across the face of the world. Likewise,
Alexander Campbell invited those who participated
in his mission to restore primitive Christianity to rely
on their rational powers in discovering what the good
society required. Later, even Walter Rauschenbusch
argued that human reason could discern that the Law

of Love was the Law of Life,

and he confidently

argued that "Christianity is in harmony with the laws

of good sense." Reinhold Niebuhr, always less
optimistic, agreed. He argued that reason could
indeed arrive at the conclusion that community is a
human need, even though people must depend on
revelation in order to know about the Law of Love.
Conclusion

In short, the Puritan restorationist heritage in
American political thought has depended on two
fundamental convictions: (l) the belief that God
rules the human community as his will is made
known in the sensitive adjudication of human
conflict; and (2) the belief that God's will is known
through the voice of reason in human affairs. On the
face of it, these ideas seem irreconcilable. They are in
tension with each other, and seem even to be
contradictory. How can a tradition appeal to reason
as a sacred authority, while at the same time suggest
that reason is fallen and that political life is an arena
for conflicting powers, each drawing its legitimacy
from self-serving rational argumentation?
The genius of the restorationist tradition,
however, has been that it has refused to dismiss either
of these ideas. Particular writers have emphasized
one idea or the other, but generally they have
swallowed their pride, have thrown logic to the
winds, and have asserted contradictions which they
nevertheless have known were faithful to their
experience.

In so doing, the restorationist

tradition

has

provided a wellspring of wisdom on the political and
economic scene. It has been realistic. That is, it has
consistently refused to let hopes for a better world
stand in the way of a recognition that the world is

tragically governed by conflicting, self-interested

powers. But the tradition has also nurtured hope and
optimism. It has sustained the belief that there is a

better way, grounded in the will of God for his
creation. There in the midst of conflict, God's
presence has been affirmed. There in the midst of
irrationality, reason has discerned a better future.
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Politicizi ng
the Family
"As delegates to the White House Conference on
Families tølked and voted, it becøme cleør thut our
interest group was being steam-rollered by a single
interest group known as the Pro-Fømily Coalition."
By PRENTICEA. MEADOR

the scene as I arrived at the
Radisson Hotel in downtown Minneapolis, June 19.
As a delegate from Missouri to the White House
Conference on Families, I made my way to the
opening session with the other 600 delegates. As I
walked down 7th Street toward the hotel, I could see
pickets with large placards reading, "WHCOF is
rigged," "Keep Government Out of Our Families,"
and "God Bless America." Television camera crews
from the major networks interviewed people in the

I will never forget

picket line as well as delegates entering the hotel. The
National Pro-Family Coalition handed out brochures

and lobbied against the ERA, abortion, and any
other definition of "family" other than their own.
Upon entering the hotel, I saw lots of people wearing
buttons with messages like "God and Country,"
"God Bless America," and "Pro-Family."
During the opening session, Jim Guy Tucker, a
former Democratic Congressman from Arkansas and
Chairperson of the White House Conference on
Families, challenged us, "American families are tired
of the vast difference between our rhetoric about
family and our actions." He referred to American
families as being on the "endangered species" list.
Anne Wexler, Assistant to President Carter, brought
us greetings from the President and challenged us to
focus not on what Washington thinks is important,
but what the families of America consider crucial. I
left the opening session with a deep sense of personal
responsibility as a delegate, having just been
informed that a 1980 Gallup Poll revealed that nine out
as the most
important institution in the nation.

of ten Americans consider the family

Prentice Meador is minister of the South National Church of
Christ, Springfield, Missouri, and has been extremely active over
the past several years in efforts to build stronger families.

Birth of the rilhite House Conference on Families
While campaigning for the presidency in 7976,
Jimmy Carter promised that he would convene a

V/hite House Conference on Families to strengthen
American families. He declared, "The American
faimly is under unprecedented pressure," and
challenged the White House Conference on Families
"to see what we could do, not simply as a government, but as a nation, to strengthen American
families." On July 20, 1979, at a V/hite House
reception, the President called on the 4O-Member
Advisory Committee to the V/hite House Conference
on Families to "reach out, not only to scholars and
to experts, but to many thousands of Americans
around this country who know from their own
experience what makes a family strong" (Report
from The White House Conference on Families,Yol.
l, No. 1, August, 1979, p. l).
Between late September, 1979 and early January,
1980, seven national hearings attracted over 4,000
persons, many of whom presented testimony.
Participants included two Cabinet Secretaries, more
than twenty-five members of Congress, respected scholars,
and, perhaps most important, hundreds of people
from America's families. They talked about their
personal experiences and stated their views on
everything from child abuse to tax relief.
Like every other delegate, I had received a summary
of the testimony from these seven hearings. We would
use this information in the development of specific
proposals for strengthening families. Usually the
White House Conference is held in Washington,
D.C., but this one was scheduled for three locations
Minneapolis, and Los Angeles. It was
-Baltimore,
designed as a grass-roots conference at which
professionals, family members, and representatives
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from every state would pool their recommendations.
Following the White House Conferences, a
national task force of ll7 people met in August,
1980, to consolidate all recommendations into a
single report. A six month implementation period

Work Group Resolutions," gave a list of recommendations based on the Pro-Family platform.

"I found ít fascinating to watch the Pro-Fømily

Family

delegates csrry out the strategies and ploys sent to
them in their packets. Armed wíth biblical quotations
and ststements from Falwell and other evangelícal
leaders, Pro-Famíly delegat'es attempted to take over

the WHCF."

- March, l98l) was scheduled to
implement the recommendations into action
(September, 1980

(Co nfe ren ce I nfo rm

at

i

on

G u id e,

pp. | -2).

Birth of Pro-Family Coalition

Each delegate attending one of the three
to one of four topic sessions

conferences was assigned

which included:

I

Families and Economic V/ell Being
Families: Challenges and Responsibilities
Families and Human Needs
Families and Major Institutions
had asked to be assigned to "Families and Major

Institutions" and specifically to Media, a workshop
within the topic session. For the next two days,
twenty-five of us worked on numerous proposals
dealing with media and its influence on American
families.

As we talked and voted on the

proposals

which we would recommend, it became very clear
that our interest group was being steam-rollered by a
single interest group known as the Pro-Family
Coalition. Their political agenda included items
neither related to media nor families. By use of
parliamentary ploys, caucuses, and speechmaking, they
stacked the votes in favor of amendments to the
media recommendations. "They are not sincerely

in families, but in their own political
viewpoints," remarked an angry middleaged Florida
delegate as we completed our work on media
recommendations. We felt like we had been

interested

manipulated. We had!

What I had just witnessed was a well orchestrated
effort to "politicize the family." Organizers included
family life author Tim LaHaye, television preacher
Jerry Falwell, and Connie Marshner, editor of the
Free Congress Foundation's Family Protection
Report. Prior to the Minneapolis Conference, the

National Pro-Family Coalition mailed "a special
packet of documents designed for use at the
Minneapolis WHCF." The packet contained a
"Coordination Packet, " which "contained
suggestions of how you might bring up the Pro8

Family issues no matter what work group you may be
to." A second packet entitled, "Suggested

assigned

The packet also included the suggestion that all ProFamily delegates "demand consideration of Proissues.

"

I am so aware of such a
well-organized effort on behalf of those who
call themselves "Pro-Family," is that I was on their
mailing list. For some re¿son, quite unknown to me,
they sent me all of their packets, mail outs, and
strategies. I found it fascinating to watch the ProFamily delegates carry out the strategies and ploys
sent to them in their packets. Like a well-oiled
machine, each part functioned as designed. Armed
with biblical quotations and statements from Falwell
and other evangelical leaders, Pro-Family delegates
attempted to take over the WHCF.
I kept asking myself, "What is their purpose in
'politicizing the family'?" A recent publication from
Jerry Falwell's political arm, Moral Majority, carried
a headline which best expressed their purpose:
"Christians Instructed to Influence Society, Church
Must Save Souls, Save the Country." Under this
headline, the article carried ten suggestions that
"God-fearing Americans" will implement. The
article concluded: "With God-honoring, Christcentered, Bible-believing, Holy Spirit-led men and
women in offices of service across the nationpeople with a set of ideals and a sense of destiny that
what they are doing is strategic to our nation's fulfillment of purpose on the sea of life-we'll sail into the
wind on the right course" (Moral Majority Report,
Vol. I No. ll, August 15, 1980, p. l4). They wanted
to save America by increasing their own political
The reason that

"The Family Protection Report noted wíth obvíous
grøtìfication that 'whøtever else ìt may or msy not
høve accomplished, the ll¡híte House Conference on
FamìlÍes dÍd establish the pro-family movement as a
lactor on the polÍt¡cal scene.' "
power and through it, to fulfill the nation's destiny.
"Born-Again Politics" has become the term
which describes the political agenda of politically
active evangelicals led by Jerry Falwell. Falwell,
who appeared on the cover ofthe September 15, 1980

issue of Newsweek, says, "The moralists in
America have had enough. [We] are joining hands
together for the changing, the rejuvenating of a

nation" (p. 28). TV evangelist Jim Bakker

adds,

"We want to see more and more politicians in office
who believe what we believe" gbid.). Even though
the evangelical leaders maintain that they are not
interested in partisan politics, their statements

rt

ll
I
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indicate that their "born-again politics" includes a
very strong political agenda. Included in Falwell's
"agenda for the 80's" are strong stands against
defense cuts, SALT II, ERA, the Department of
Education, and abortion. The agenda includes strong
positions for.American free enterprise, prayer in the
public schools, a strong nation of Israel, and a
balanced federal budget. "Using Falwell as its main
drawing card, Moral Majority has been holding
rallies around the country to spread the word and
develop a truly national base" (Ibid., p. 32).

In

addition

to Moral Majority

another active

evangelical organization known as Christian Voice
has taken very strong actions in behalf of those whom
it considers "moral" candidates. Christian Voice
monitored members of Congress and rated them on

how they voted regarding certain "key moral

issues." Moral Majority, Christian Voice and other
evangelical political interest groups have tried to weld
together all evangelicals into a potent voting block.
But a Gallup Poll reported in The New York Times
(September 7, 1980, p. 12) that evangelicals aren't

united into a solid voting block. Nevertheless, the
purpose of these evangelicals is clear: "It's time for
God's people to come out of the closet and the
churches and change America, " asserts TV
evangelist James Robison (Newsweek, September
15, 1980, p.36).
On Saturday, the final day of the Minneapolis
rWhite House Conference, we voted on about 50
recommendations, the top ten of which called for
measures such as: an analysis of the impact on
families of government policies, laws and programs;
preventive programs to combat drug and alcohol
abuse; a television rating system, similar to that for
motion pictures; a 290 alcoholic beverage sales tax to
support treatment and prevention programs and
warning labels on alcoholic beverage containers;
support services for faimilies with disabled persons;
housing programs providing shelter for older rural
Americans; improved services for older Americans,
including home, hospice, health and day care;
passage of the Education for All Handicapped
Children Act; and a requirement that the impact on
family moral standards and values in a particular
viewing area be assessed before a broadcast license is
issued. The New York Times would report that "The
Pro-Family delegation agreed with the majority on
eight of the Conference's ten recommendations.
Conservatives took little solace in this, however, as
none of the top ten items were priority Pro-Family
concerns" (The New York Times, June 23, 1980, p.
B-8).
Nevertheless, the Family Protection Report noted
with obvior¡s gratification that "whatever else it may
or may not have accomplished, the White House

Conference on Families did establish the pro-family
movement as a factor on the political scene" (August,
1980,

p. l).

I flew

home from Minneapolis with a deep sense

of satisfaction that I had participated in a process
which resulted in a series of recommendations

to strengthen America's families. I had
worked very hard and, with others from the MidWest, I believed these proposals to be positive and
helpful. I also flew home deeply disturbed.
designed

An Abuse of Christianity
I was not disturbed for political reasons-that the
White House Conference on Families "threatened to
become the biggest political battleground between

conservatives and liberals since the National
Women's Conference in Houston in 1977"
(Newsweek, January 28, 1980, p. 78). But I was
deeply disturbed for spiritual and moral reasons. In
the name of Christianity, an influential group of
evangelicals had politicized the family in order to
achieve their own political agenda of uniting God
and country. It was another chapter in the very long
book which might appropriately carry the title, "The
Use and Abuse of Christianity. "
Sometimes the abuse of Christianity is overt,
open, direct, and easily detected. Other times,
Christianity may be abused in more subtle ways:
appealing to one's deepest commitments, using one's
most treasured relationships, and communicating in

"Any time Chrístians begín to reach for politìcal
power in the name of ChrístianÍty, they have
exchanged the rule of God for an earthly enterprise,"
the language of faith. These were the sorts of abuses

employed

by the Pro-Family Coalition. Let me

mention some particulars.
First, politicizing the family in order to unite God

a misunderstanding of
his ministry, Jesus spoke of

and country is built on
"power.

" Throughout

being a king and having a kingdom with power
strong enough to rule the whole earth. The Apostles
had a great deal of trouble understanding this. They
struggled for seats of power in his coming kingdom
and they wanted to rule over each other. But Jesus
continued to explain that his kingdom is God's
acceptance of the unacceptable. It is the rule of God
in the hearts and lives of rejected people who are
willing to obey God. To those who continually
misunderstand the nature of God's power, Jesus
clairns, "my Kingdom is not of this world. " Satan, in
fact, offered Jesus "all the kingdoms of the world,"
but Jesus spurned his offer. Any time Christians
begin to reach for political power in the name of
Christianity, they have exchanged the rule of God for

MISSION JOURNAL

an earthly enterprise.

Second, politicizing the Ísmily to unite God and
country is built on the principle, "The end justifies

the means." In order to achieve certain political
purposes, the family is used and manipulated. The
family becomes a "thing" and loses its inherent value
as the most basic of institutions in human society.

For many of us interested in building

stronger

"When Jerry Falwell lines up seventy members of
Congress on his stage and then proceeds to preøch a

God and country sermon, the question of Christian
integrity must be raised. Can you imagine Paul
asking for the endorsement of seventy Roman

Senators?"

families, the real concerns of families need attention.

But when a group politicizes the family,

those

concerns get lost in political rhetoric.

In the name of

zeal, politically sensitive
in for greater political
power. By cloaking political concerns in Godevangelicals trade the family

language, they try to deify human judgments. When
Jerry Falwell lines up seventy members of Congress
on his stage and then proceeds to preach a God and
country sermon, the question of Christian integrity
must be raised. Can you imagine Paul asking for the
endorsement of seventy Roman Senators? This

would not be the first time in church history that
sincere, but misled religious people have acted in
behalf of their own political interests. Fortunately,
many family experts such as Arthur Mandelbaum of
the Menninger Foundation believe that the family
stands as a component of society which will not allow
the government to take it over.
Third, politicizing the family to unite God and
country is to attempt a morriage between God ond
Coesar. The presuppositions of Christianity are not
consistent with the presuppositions of power politics.
Politics are built upon the power to govern while
Christianity is built upon the power to serve. Politics
operates out of self-interest while Christianity
operates by the Golden Rule. Politics considers
public opinion critical while Christianity considers
love of people crucial. Politics deals with the world
of appearances and image-making while Christianity
runs counter to the world's culture. Politics bows
before the rich, the well-known, and the famous
while Christianity uplifts the down-trodden, the
poor, and guilt-ridden. Politics is responsive to
public interest while Christianity is responsive to the
mission of God. Politics is concerned with a nation's
military strength while Christianity is concerned with
a nation's righteousness and goodness. The lack of
harmony between world political systems and
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Christianity is so evident! No wonder Christ never
attempted to marry God and Caesar!
Fourth, politicizing the family to unite God and

country results in christianity losing its prophetic
voice because it becomes entrapped in s culture. The
prophets constantly spoke out against the tendency
of God's people to become too much a part of their
culture. For instance, Amos said that God asked this
question to Israel when they had become like their
surroundings: "Are not you Israelites the same to me
as the Cushites?" (Amos 9:7). Malachi convicted
Judah of the same thing: "Judah has broken faith. A
detestable thing has been committed in Israel and in
Jerusalem: Judah has desecrated the sanctuary the
Lord loves, by marrying the daughter of a foreign
god" (Mal. 2:ll). So Jesus reminded his apostles,
"You do not belong to the world, but I have chosen
you out of the world. That is why the world hates
you" (Jn. 15:18). Paul sums up the need for the
church to be prophetic when he asserts, "Do not
conform any longer to the pattern of this world, but
be transformed by the renewing of your mind"
(Rom. l2:2). Christians must not become so much a
part of their culture that they lose their prophetic
voice.

They must dissociate themselves from the
established society enough to be able to judge
the state in light of their biblically grounded
faith.'American ideals and Christian values are

not always the same. Christianity

\ryas never

intended to be tied down to any single political
or cultural expression. When this exclusivism
happens, it is robbed of its transforming power.
Money, "Church-State Relations in
- Royce
Churches of Christ Since 1945: A Study in
the

Religion and

Politics,

"

unpublished

dissertation, Baylor University, August 1975,

p.206.
Conclusion

I

am glad I was able to participate in the
White House Conference on Families. I would
hope that some of our recommendations would
strengthen families in our nation. But I am under no
illusion about that. The real strength of our families
lies in their personal relationships with a Power
greater than themselves-God. The real strength is

spiritual, not political. But by participating as a
delegate, I also was able to witness well-organized
efforts to politicize the family. Such efforts sadden
us, for "we have placed too much hope in political
and social reforms, only to find out that we are being

deprived of our most precious possessions: our
spiritual life" (Aleksandr Solzhenitsyn, Harvard
Commencement Address, June, 1978).

i
I

i
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The Flap
Over Humanism

"Perhaps the crises of our times høve a greøt deøl more to do with the failure
of Christiuns to be øuthenticølly Christian than they do with the influence of
the humønists."
FROM THE EDITOR
Scapegoats, by their very nature, are simplistically
defined. That is part of their appeal. For a scapegoat
to be compelling and effective, complexities and
subtle nuances must be banished from discussion.

The scapegoat must be easy to grasp and easy to

Christian values.

What follows should in no way be construed as a
of or an assault upon humanism. It should,
rather, be understood as an attempt to clarify terms
and issues in a thoughtful and constructive way.
defense

blame.

And that is the other side of the

scapegoat's

appeal: it absorbs blame and responsibility for all
sorts of wrongs and evils, and frees those who may be
culprits themselves from any burden of selfexamination.
Because of their simplistic appeal, scapegoats are
especially useful in the political arena. And in this
particular election year, the new, political Christian
right wing has defined its scapegoat as humanism.
Humanism is blamed for all sorts of evils ranging

from decaying morality

to the breakdown of

discipline in the schools to the spread of international
Communism.
Here, as with all other scapegoats, distortions and
misunderstandings multiply and abound. Because
humanism is not a monolith capable of simplistic

much in historic
humanism that occupies common ground with

definitions, because there is

historic Christianity, and because we care about the
integrity of the Christian community, we chose in
this issue of Mission Journal to examine some of the
meanings of humanism and their relation to

Meanings of Humanism

When the politicians

of the new Christian right

wing lampoon humanism, they typically focus on its
alleged atheism. That alone, they contend, makes
humanism subversive of all Christian values.

But this singular focus is blind to the fact that
there have been and are many kinds of humanism

-

Greek humanism, ethical humanism, scientific

humanism, and yes, even Christian humanism. If
there is any one common denominator of all forms of
humanism, it certainly is not atheism. Rather, as
Edwin rWilson writes,
One thing can be said

. . . of all Humanisms
that are worthy of the name: their central
concern is for man, his growth, fulfilment and

creativity in the here and now. (The Humanist
Alternative,p. 15.)
To put it another way, humanism is concerned for
what is human, that is, for people. Surely this is an
emphasis which Christians share. Jesus did not
minister in the abstract. He ministered to people. He
fed the hungry, clothed the naked, healed the lame
l1
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all in the here and now. To this
point, there is- certainly no variance between the
central core of humanism and the historic thrust of
and the blind

Christianity. Both are concerned with people.
But beyond all of this, it will be helpful to look at
three specific varieties of the humanist tradition.

humanities.
This is imponant to recognize, particularly since the
politicians of the new Christian right wing claim that
atheistic humanists seek to control the nation by first
controlling the curricula of the schools. Since these
propagandists never bother to distinguish between

atheistic humanists and those humanists who are
Christian Humanism.In the sixteenth century

the period of the Reformation
a humanistic
tradition flourished which very appropriately
received the label, Christian Humanism.
The backdrop to these humanists was the Middle

Ages

a period of preoccupation with the
supernatural and theological subtleties at the expense
of ethics and human welfare. It was a period when
theologians and clerics could debate the question of
how many angels could dance on the head of a pin
and at the same time sanction an immoral clergy, the
buying and selling of ecclesiastical offices, the
suppression of the poor, and the abusive sale of
indulgences. Further, it was a time when scripture,
along with other forms of learning, had fallen into
relative oblivion.
The Christian Humanists

- and this point is very
important
were first of all restorers. They sought
to restore scripture to a position of importance, both
with the clerics and the people, and they sought to
restore the ethical teaching which scripture taught.
They objected to theological traditions which placed
dogma above man, and taking their stand on
scripture, they sought to place man above dogma.
Scripture, for them, demanded ethics, morals, and
compassion.

Further, to transform scripture into a code of
dogma that obscured the ethical demands of Jesus

"Just ss Chrístian Humanísm helped extricste us
from the Dørk Ages, so an undifferentíated attack on
humanÍsm cøn help restore s semblance of the Dark
Ages even ìn modern America."

was

to

make no progress

at all

beyond the

of the humanities, the
implication is left that all humanists in the schools
are likely to be atheists
This is an irresponsible implication which can lead
indeed, has led
to the stifling of free and
-legitimate
inquiry, to-book censorship, and to a new
wave of ignorance and an absence of critical thinking
among our youth. Just as Christian Humanism
helped extricate us from the Dark Ages, so an
undifferentiated attack on humanism can help
restore a semblance of the Dark Ages even in modern
engaged in the classical study

America.

An assault on humanistic learning in the form of
book censorship was highlighted in the Sept. l, 1980
issue of People magazine. People quotes Edward B.
Jenkinson, Indiana University professor of English
education and author of Censors in the Classroom:
The Mind Benders (Southern Illinois University
Press, $12.50): "Today there are about 300 [cases

of

book censorshipl reported a year. I maintain that for
every reported incident of censorship, perhaps 50
more go unreported" (p. 76).
Jenkinson is pictured holding a stack of twentyfour books recently censored. Among them: The
Americon Heritage Dictionary of the English
Language, The Good Eorth, For Whom the Bells
Toll, Huckleberry Finn, The Merchsnt of Venice,
Brave New lMord, and A Farewell to Arms.
Admittedly, some of the censorship is sponsored
by ideological liberals. But much of it is spawned by
the kind of thinking characteristic of the new,
political Christian right wing. For example,
Jenkinson notes that some history books have been
censored "because of one-worldism and even the
mere mention of the United Nations. . . . In Warsaw,

metaphysical subtleties of the medieval theologians.
The Christian Humanists were first and foremost
restorers of Christian letters and Christian ethics.
It is worth noting, in passing, that our own
Restoration Movement is rooted, ultimately, in the
restoring efforts of those Christian Humanists of the
sixteenth century.

Ind. in 1977, people turned a back-to-basics
movement into a crusade. They got rid of courses like
Shakespeare, creative writing and Gothic literature."
The uncritical linking of atheism and the
humanities was noted recently by William Bennett,
Director of the National Humanities Center, Chapel
Hill, North Carolina.

Humanism: A Discipline of Study. A second type
ol humanism has to do with the humanities, that is,
the study of the creative products of human culture.

something of a flap about the term humanities.
Some people have been going around saying

Art, literature, music, rhetoric, political structures,
and religious movements
all these, and more,

make up the area of inquiry- classically known as the
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Lately here in North Carolina, there's been

that

if

you're

a humanist, then you don't

believe in God . . . . Now, of humanists, this . .

ain't

.

necessarily so. There are all kinds of
humanists: Some believe in God, some don't

OCTORER, I98O

creeds, and rituals often impede the

. . . . The humanities are not a single set of
propositions about man and God, which all
humanists pledge themselves to uphold. The
humanities are the subjects

of

probably right: "We who are

for

is

Christian

humanism, á là Erasmus and Co., had better duck.
Those of us who are for the humanities also had
better duck" (Context, June 15, 1980, p. 5). It will be
difficult to combat ignorance with learning when that
ignorance is the result of a studied campaign with
powerful religious and political overtones.
Naturalistic Humsnism. Naturalistic humanism is
the ultimate source of the general concern over
humanism on the part of the new Christian right

wing. This

is a

twentieth century variety of

humanism which emphasizes the welfare of man
rather than affirmations of God. The principal
source of information on this humanist tradition is

Humonist Manifesto

1

(1933) and Humsnist

Manifesto II (1973).
Those who signed and support these manifestos
are scholars, scientists, industrialists, and public
servants of various sorts who are committed to the
welfare and betterment of mankind and to the
extension of individual liberties to all persons, not
just in America, but around the globe. But these
humanists are also convinced that traditional
religions, more often than not, have impeded rather
than furthered these goals.
To be sure, Humonist Manifesto ll makes it quite
clear that "we find insufficient evidence for belief in
the existence of a supernatural." Nonetheless, it is

inaccurate

to claim that the central thrust of

the

humanist manifestos is an espousal of atheism. Such
a claim represents a serious misreading of these
documents.

The overwhelming emphasis particularly of
II, which was written

Humanist Manifesto

specifically to supercede the original document, is on
the welfare of man: his happiness and the
development of his potential as a free human being.
The God concept is rejected in this document
because,

in the judgment of its writers, traditional

religions typically "place revelation, God, ritual, or
creed above human needs . . .

serve

actualization, and from rectifying social injustices."
But let it be heard in unmistakable tones that the
religion described in the manifesto, whatever it may
be, is most certainly not the religion of Jesus Christ.

history,

philosophy, the classics, foreign languages and
literatures, and religion. . . . There is no party
line. (Contexl, Aug. I and 15, 1980, p.4.)
But in spite of the disclaimers, Martin Marty

will to

others" and that many religious beliefs "distract
humans from present concerns, from self-

."

In other words, the document's authors perceive
traditional religion much as the Christian Humanists
perceived medieval Christianity: preoccupied with
the supernatural to the neglect of human welfare and
to the detriment of humankind. The second
manifesto observes that many religious "institutions,

Jesus never called us to a preoccupation with the
divine at the expense of human justice and welfare.
Jesus was no religious hermit, withdrawing from the
world in order to contemplate the divine or to
speculate on fine points of theological sophistry. Far
from it. Jesus was in the world, ministering to
people.

One suspects that if Christians had been faithful
to the example and mandates of Jesus throughout the

a rejection of the God concept on the
grounds that it is irrelevant and detrimental to
centuries,

human need might never have materialized.
The Integrity of Christianity
But in the meantime, some who lay claim to the
Christian faith continue to provide evidence to these
humanists that Christianity is indeed irrelevant and
detrimental to the needs and lives of human beings.
And ironically, the strongest evidence is provided by
many of those who are so vehement in their attacks
on humanism.
Many of these people want religious shibboleths
repeated in the schools, but as Tom Skinner notes,
"There are more than 300 verses in the Bible on the
commitment to the poor, to justice and righteousness,

but they are silent on that" (Newsweek, Sept. 15,
1980, p. 36). Many of these people uphold an oldfashioned morality for individuals, but fail to grasp

"One suspects that íf Chrístíøns had been faithful to
the example ønd mandates of Jesus throughout the
centuries, a rejection of the God concept on the

grounds that

ìt is irrelevant and detrimentul to

human need might never have materìulized."

the moral implications of an accelerated militarism
with its capacity to destroy human life. And many of

these Christian apologists want a stronger and
wealthier America, but at the same time oppose
caring for others less fortunate than themselves

through welfare and foreign aid.
But the most glaring inconsistency of the new,
political Christian right wing is its monied glint and
glitter and its relentless pursuit of worldly success
and wealth. This is perhaps most apparent in the
media presentations, "The PTL Club" and "The 700

Club." With their

elaborate sets, scrubbed and

expensively dressed hosts and guests, and fashionable mimicry of Hollywood at its best, one quickly
senses that this is religion for the middle and upper
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classes. There is very little indication that these
advocates of the Christian faith have any feel at all
for the poor, the disenfranchised, and the disinherited
those offcasts of the earth to which the gospels

-pay so much regard.
There is a sense in which these Christian
and this is the irony of this whole story
apologists
are more humanistic evgn than the humanists they
-oppose.
One does not sense an overwhelming
presence of such spiritual virtues as meekness'
compassion, humility, and mercy

in this

One wonders, then, which form of humanism to
blame for the breakdown in morality and discipline
and for the attendant vacuum of meaning in people's
lives. When Christianity preaches a gospel of power
and wealth, can we legitimately be surprised when
our children desert the faith of their fathers? Perhaps
the crises of our times have a great deal more to do
with the failure of Christians to be authentically

christian than they do with the influence of the
humanists.

political

camp. Rather, one senses a proud preoccupation
with such traditional human themes as wealth,
success, and power. The leaders of this movement,
however, see no inconsistency at this point. Says
Jerry Falwell, the political general of the new
Christian right wing and the occupant of a twelveroom southern mansion, complete with swimming
pool, portico, and luxurious landscaping: material
wealth "is God's way of blessing people who put him
first" (Newsweek, Sept. 15, 1980, p.35).
(Apparently, those who are not blessed with material
do not put God first.)
wealth si

Conclusion

This article has come down much harder on the
new, political Christian right wing than it has on the
naturalistic humanists, and the reader should understand why. It is simply because we are Christians and
not naturalistic humanists. Our first task is to
address the integrity of the Christian community to
which we belong. If we are to be the salt of the earth
and the leaven of the world, our job is to live out the
mandates of the Master. If we fail to do this, an
assault on a hundred scapegoats will not make the
world any better.

"Let the Reader Understand":
Hearíngthe Word of God
,,Here is the problem: when I read scr¡pture silently, /o myself, the voice I
hear in my hôød is my ovyn. And more often than not, I can convince myself
that the voice in my head must be mistøken or that it ìs speaking to someone
else."
By BRUCE EDWARDS, JR.

I

have spent the last four years trying to teach
writing to freshman students at two state universities.
Bruce Edwards is a doctoral student and Assistant Instructor,
Department of English, University of Texas.
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other boys and girls were learning how to cook or do
carpentry, I was tinkering with a typewriter. I confess
unashamedly that I get as much delight from reading
a newspaper or a short story as

I do romping in the

woods or looking at the stars. Daily I am submerged

OCTOBER, I98O

in

words: grammar, rhetoric, spelling-all

the

components of English classes you've loved or hated
or been indifferent to-these are my stock and trade.
I assign essays, read essays, evaluate essays, make
marginal comments on essays, even write some once

differing emphases and diverse contexts that the
Bible represents, there is a Person, a Person who
intends to speak to us authoritatively and clearly
about who he is and who we are.

Here

is the problem: when I read

scripture

silently, to myself, the voice I hear in my head is my

own. Sometimes I can transcend that dull,
"ll/e forget thst behind the words, there is a Person,
a Person who intends to speak to us authoritatívely
ønd clearly about who he is and who we are."

in a while. But in such a torrent of language-and I
don't think one has to be an English teacher to
succumb to this-one can become a bit disoriented.
In such a peculiarly wordly world, one can become
desensitized to language. One can read so many
student essays that after a while, ,4 themes tend to
look as good (or bad) as C themes. At midnight, after
the l5th or l6th rendition of "The differences
between high school and college," even the brightest,
most original piece of discourse can seem stale and
trite. It is easy to forget that there is a real person
behind the essay, waiting for me to make a personal,
not mechanical response.
And here I am ushered into another realm of
thought: my discipleship and the part Bible reading
may play in it. I suspect most of us don't hear the
Bible read very much, that is, we don't hear it read
aloud. There are snippets here and there in Bible
classes and sermons, excerpts to authorize an activity
or clinch an argument, but rarely are there extended
heørings, listenings to the word. No, most of our
Bible reading is of the private, silent kind. And the
thing is, this "private, silent" reading of the text
doesn't take the place of hearing the word within the
community of faith. Exclusively individual Bible
study, however extensive and animated, may have
the same effect on the reader that marathon grading
sessions have on composition teachers.
First, we can become so desensitized to the
biblical text that words blend into words, verses blur
into verses and before long we are dealing with an
amorphous mush of unbearably, sometimes onþ,
human words. In short we can become literally "dull
of hearing." At the same time, we can become so

oversensitized to particular features or favorite
passages that we tend to isolate scripture, reducing it

to

convenient, neatly packaged formulas or

aphorisms we can put into our backpockets or purses

without thinking.
But there seems to me a much greater danger than

that focused in the preceding two cautions. In either

situation we may entirely forget that behind the
words, behind the collation of varied literary styles,

rationalizing, undistinguished voice of mine and be
excited or humbled, and called to obedience' But
more often than not, I can convince myself that the
voice in my head must be mistaken or that it is
speaking to someone else. ril/hat I need in those
situations is to "hear" literolly God's word from the
voice of another. To penetrate my well-oiled defense
mechanisms, I must hear your voice, outside of me,
speaking God's word; mine too often falters.
I don't think this is accidental. We weren't called,

if you will, to

lives

of

quiet meditation-l

Corinthians 12 teaches us that. But the kind of
individualized, analytical Bible study that we
encourage in our congregations and the "exchange of
opinions" that passes for "class study" so often
during assemblies do little to alleviate this situation.
In several places, the Bible gives public readers
special instructions or blessings-€.8., Matt. 24:15
and Rev. l:3-and from accounts in II Chr. 34 and
Neh. 8, we can see that startling things can happen
when the word is read in the midst of God's people.
Of course, nowadays, when it is a commonplace for
each of us to have his/her own copy of the text, we
tend to think that such occasions were quaint
necessities because there weren't printing presses in
Bible times or because the audiences were illiterate.
But perhaps we need a second or third look at this
phenomenon.

If

to "hear the message through the word
we
need more than one voice speaking
of Christ,"
we are

"If we sre to hear 'the word of Christ,' we need s
voice speøking that word that can't be dísmìssed or
ignored becsuse ìt sounds too much like our own."
that word, one that can't be dismissed or ignored
because it sounds too much like our own. I have no
formal agenda for accomplishing this. But if each of
us were to seek opportunities, formal and informal,
for speaking this active, piercing, comforting word to
each other, if we would let our "Bible studies"
become more than forensic exercises, if our
assemblies could contain more than a perfunctory
bow to the reading of scripture, perhaps all of us
could begin to hesr and to heed God's will for our
lives.
t5
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By GRADY JIM ROBINSON

As a young idealistic preacher I often exhorted,
cajoled, and begged the brethren to get rid of anxiety
and accept the peace that passes understanding.
"There is no place in the Christian life for inner
tension or worry," I stated pompously with crew cut

because Ryan keeps waving his toothbrush in my face
when I shave.

Anxiety? Yeah, it's there.
goes away.

It

gnaws

(lt

All the time. It

walks,

never

it talks). So, I've

daring sideburns.

it. I use my inner longings for a
positive purpose. Anxiety motivates me to search, to
seek, to move, to read, to write, to expand. Rollo

ago that whatever the preacher screams loudest about
is his number one hangup,. I knew that I was filled

the human personality actually turns out to be
expansive. Limiting and expanding thus go
together." And Heraclitus said, "Conflict is both

exploding mushroom cloud.
But those days are gone. Praise God! My hair is
much longer. I don't wear white shoes with matching
tie or red shirt. My sideburns don't even match

place.

hair, white shoes with matching tie, red shirt and

I

came down hard on worry, anxiety, inner
tensions and frustration. Most folks realized long

with anxiety. But I didn't dare admit it. I ranted
much about peace like a river and blue skies and
rainbows. The river raged, the skies were filled with
hurricanes and the rainbow was more like an
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learned to deal with

May wrote, "Confronting inner limits (anxiety) for

king of all and father of all. "
The struggle with limits is actually the source of
human creativity.
The first step is acknowledging its presence. The
second step is having the courage to do something
with it. T'hen, maybe, we will begin to understand the
peace that is beyond our understanding in the first
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By Bobbie Lee Holley

Sm

all Gífts

If it is true that you can't judge a book by its
cover,

it is also true that you can't judge one by

its

size. So many books crols my desk each month that
choosing those to be reviewed for Mission Journal is

a difficult task. Particularly are there a number of
well-written, concise, "little" books, that is, those
with few pages, to which I should like to call
attention but which seem not to justify a full-scale
review.

This month I mention briefly several in this
category. Each of these small volumes has a
worthwhile message that speaks in some way to
matters of living usefully and joyously in the now,
one's relationship to God and to others, and
dedication. They are readable and understandable,
practical and inspirational. They are not academic

and scholarly but neither are they simplistic. Perhaps
one or more will speak to your present needs, touch
your heart in a tender place, smooth the rough places
just a bit, or give you the courage to "keep on
keeping on." Each is a gift.

Johnson, Merle Allison. How To Be Happy in

the nonElectric Church (Nashville: Abingdon,

1979),ll2pp., $6.95.
Inspired by his seventh-grade teacher to become
President of the United States, the author went into
the Christian ministry instead; aiming for the Riverside Church in New York City, he has made it as far
as Forrest City, Arkansas (having started out in
Cotton Plant); aspiring to Billy Graham status and

statistics, he came to a startling revelation: "My
credentials fit me only for a degree of beautiful
mediocrity . . . . Ours is an average church" (p. l0).
His blue-green sport coat, white buck shoes, and red
Bible (along with songleader Lee's attempts to doctor
up "Blessed Assurance" in the style of Graham's
choir director Barrows) certainly got attention but
didn't increase the "average attendance of sixty-three
souls at First Church, Plumerville" (p. 28).
Johnson asks a number of interesting questions in
the first chapter; they're humorous but serve to put
things into the right perspective and perhaps jolt the

reader into taking a second look at religious
sensationalism with which he may have been
previously impressed. For example, "Will you
acknowledge that you can't quite fathom why the
world's best-known faith healer is building the
world's best medical facility?" Or, "Have you
noticed that being born again means you no longer
have any privacy in your bedroom?" From this point
on, he confirms the worth and value of the small,
average, home-grown church, where people laugh
and hurt and cry and experience loneliness, where
people are married and buried among those whom
they know and love. They know that the electric
preachers and "holy" stars do not live where they
live and they know that Marabel Morgan didn't
invent sex. But often made to feel insignificant,
inadequate, and guilty, they are easily lured "to
follow each fad that comes down the pike."
The author does not despise large churches; but he

abhors the gimmicks, personality cults, "avantt7
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garde" ways to observe Communion, show-business
formats of religious programs, and cheap and
sensational methods for building churches and
reaching the "lost"-methods more designed for
entertainment than for reaching people where they
are. He pleads with both clergy and laity to appreciate their own situations:
When it dawns on us that the real issues of this

life are handled right on our own corner, we
will have discovered an abiding love.
Happiness, peace of mind, friends who really
care and comfort us in the valley of the shadow

of death,

are the real advantages of local

churches. We can't get these things through the
mail. (p. 37.)
It is the author's conclusion that the celebrities of
radio and television do not help the local church at
all; indeed, they often have adverse effects. Perhaps

the greatest contribution of the book is to call us
back to the right priorities, to an appreciation of
what the small church has to offer, to genuine (if
unsensational) worship, to appreciation for the
ministers who don't go far but are always there to
share the joys and sorrows, to the "little old ladies"
who are always there to encourage and to serve
quietly.

And how he wishes "they had left

'Blessed

Assurance' alone" (p. 30)!

Elliott, Douglas A. Any Christion Can: A

Personal Guide to Individual Minisfty (Waco,
Texas: Word Books, 1980), 100 pp., $2.95,
paper.

Scripturally 'serving the Lord' is faithful, dayby-day exercise of the ordinary gifts that God
has given to each of us. Not someday, in a
nebulous future, but now-today. (p. 10.)

The life of ministry and service does not flow
from the "ifs" and "whens" and "somedays" that
we allow to stand between us and the needs of others.
Douglas Elliott affirms that each person has unique
gifts to spend in serving others. They are the simple,
ordinary stuff of our lives and they are spent in the
daily rounds of living. He has no earth-shaking
things to say, but he does call us back to a caring and
loving attitude toward people that is the basic
ingredient of ministry. And any Christiun can -that
is the important point.
The author stresses the importance of accepting
people-even "thieves, prostitutes, drunks"-and
being patient enough to let the Spirit work in their
lives; of truly listening-without judgment; of
avoiding sentimentality by helping people face the
reality of their lives. He calls us to face the obstacles
to our own personal ministries and to recognize the
opportunities all around us-the often silent cries of
l8

loneliness and meaninglessness, discouragement and

despair. V/isely, he warns that we accept our
authentic limitations: we can't be all things to all
people all the time.

Especially good are the chapter on "The Ministry
and the author's story of his own
removal from everything familiar and dear to him
into an alien environment. In a small, run-down
apartment complex in Las Vegas, he found people
who had been deeply scarred, some of them living in
the "shady" alleys of life, all unlike the good
Christian business men with whom he had once
associated. He also found a young couple reaching
out in quiet and unobtrusive love to these unlovely
and love-starved persons. They showed him how to
be "God with skin on."
For those who have looked forward to ministering
"sometime," who have been deterred by feelings of
inadequacy, who have equated ministry with bigness,
who have burdened themselves with a "responsibility"

of Friendship"

rather than a love for others, this book will be a
gentle prod and encouragement for you to seek the
joys of ministering to others out of just who you are
and with what God has given you.

Drescher, John M. If I Were Starting My
Family Again (Abingdon: Nashville, 1979),
62pp., $4.95.
I was almost afraid to read If I Were Starting My
Fomily Again lest I be overcome with guilt: for the
times I've failed, for the hurts I've caused, for all
that I've left undone, for the glaring discrepancies
between my professed beliefs and daily life. And I
suppose that it's impossible for anyone with older
children to read it without some twinges of guilt. But
the author did not intend it so; he does not wallow in
guilt and self-flagellation. Rather it is an honest
confession of how he wishes he had acted differently
when a young father. In light of his present realizations, he gives gentle and kindly advice to the parents
of young children so that they may know deeper joys
in family relationships
The father of five children, John Drescher calls us

back to the importance of the little things-little
things that matter such a lot: laughter, listening with
total attention to all the seemingly insignificant
things the child wants to tell, courtesy, thoughtfulness for each other, the use of home resources to
develop feelings of belonging, making God real in the
child's world.
These simple suggestions can make
relationship with our children more meaningful and help shape the future of our children
more than big things that demand a great deal
of time and exceptional ingenuity. They are
things that God has made so simple that all
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parents can practice them if they will. (p. 10.)

I

cried when I read it. Perhaps you will too.
However, I sensed (although the author never said it
outright) that he believes God's grace can make
victories of our failures and can heal the memories of
hurt and bad times. Furthermore, the principles can
be applied in our family relationships no matter what
age the children. I agree with Marjorie Holmes that
"this is surely one of the best books ever written
about raising children . . . warm, human, and wise."

Evans, Eolleen Townsend. The Vine Life
(Lincoln, Virginia: Chosen Books, Distributed

permanent damage.
At the end she asks a challenging question:

by Word Books, 1980), 135 pp., $6.95.
The Vine Life is an in-depth study of the fifteenth
chapter of John, enhanced by the author's research
into the botanical nature of vine and the growing of
grapes in the Holy Land as well as her own personal
experiences in trying to live an abiding, "in-union"

life as a branch. Disclaiming any expertise

in

theology, biblical interpretation, or vinedressing, she

has gathered help where needed; but, more
importantly, she asked God to open her eyes to the
truths for her life that could be found in this wellknown passage.
While occasionally the author seems to take the
analogy a bit too far and very occasionally arrives at
overly simplistic conclusions, she is honest about

herself and her difficulties in living this vine life.
Moreover, she has gleaned new insights from her
study that enable the reader to test his own life as a
living branch.
A sense of wonder is expressed throughout the
book as she realizes more and more what it is that
Jesus is saying to us:

It was revelation almost too exciting to contem-

plate-that I was meant to live in a close,
uninterrupted, as intimate a union with
with a vine. (P. 24.)

taking away branches, cleansing, discipline. As in
the life of a grape vine, so also in the life of the
disciple. She points out that even good things
sometimes have to be pruned away, for "too much
fruit can literally break a branch that is not strong
enough to bear such a load . . ." (p. 45). Hence, we
need to be careful not to let others pressure us into
bearing more fruit than we are able to bring to
maturity. She warns against taking the pruning
instruments into our own hands, for we may destroy
the essential vitality of another and even render

as
Jesus as

a branch lives

The amazing thought here is that while I
know I'm dependent upon Cod my Creator,

What would happen if we always fit into His
plan for how we are to live, abiding in Him,
drawing all our needs from Him; not lifeless
robots under his benevolent control, but very
human, very real children of God, looking to
Him, living in conscious union with Him,
honoring and glorifying Him, bearing the fruit
that is the inevitable result of abiding in Jesus
our vine? (p. 134.)
For those who long to abide in Jesus Christ, it is a
question worth pondering; for those who seek to
understand what it means to live in union with him as
Vine and branch, The Vine Life will be a blessing.

Warren, Ann. Love Letters (Waco, Texas:
lüord Books, 1979), unpaginated, $5.95.
A sleeping arrangement, failed college courses,
separation, abortion without him beside her, angry
and proud parents without compassion, professed
love without true caring, disappointment and heartache: this is the story woven through the love letters
of John and Jackie.

The instability of relationships based on sex only,
the broken dreams, and the despair are all here:
It doesn't seem to worry you at all that we have
started a baby and then killed it . . . it's a little

there is a real sense in which He needs me, too.

short of murder! And this was a child born of
our Love. I can still hardly bear to think of it
myself . . . . I still can't believe that you just

What a remarkable and beautiful risk

calmly say,

Jesus

took in choosing to depend on us, His disciples,
to be His fruit bearers in the world. (p. 67.)
The truth is that only by being a healthy,
wholesome branch attached to the Vine from which
we receive ihe sap of life can we enjoy an authentic
relationship with God, truly love others, bear fruit,
keep ourselves in his love, refrain from playing God
ourselves, and keep our daily lives manageable. It is
from this basic union that all life flows. "Abide in

"you'll get over it"!! I have woken
up from a dream to see there is a great deal
more to life than two people being close and
having sex together. I feel guilty, unclean,
cheated of something, and aware that there are
more important things in life than we have
found in our relationship together. . .

.

The emotions ring true and the heart is tcuched.

Young people in love, or who want to be, will
want to read it. It may open doors and let you see

beyond the bedroom.
Me, and I in you."
Oldsters should read it to try to understand and to
Though it may be hard to accept at times, Mrs.
Evans points out very clearly the reasons for pruning, see the need for compassion.
,ldfficl\
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Readers React T
APIea for the West
Dear Forum:

Sectionalism has figured prominently in the
history of the so-called Restoration Movement, but
over-emphasis on the North-South conflict has
distorted the history of this religious movement to
the point that its origin as a western frontier
phenomenon is virtually ignored.
Without the West, there would never have been a
Campbellian or a Barton Stone religious movement.
Its leaders were from the cismontane back country,
where they had been arrayed against the Tidewater
Establishment, but it was in transmontane America,
from the mountains to the Mississippi, that they won
success. There was practically no difference (other
than the presence of 25 slaves as members) between
the congregation of my grandparents in southern
Tennessee and the congregation in Illinois where
some of their relatives attended in the 1830-50
period. Both were thoroughly western, honed to a
common culture by their frontier environment.
It is no accident that John T. Johnson, the
foremost leader in merging the Stone and Campbell
followers, was a powerful voice for the frontier in the
Kentucky legislature and Congress. He was the head
of the paper money party in Kentucky and a severe

critic of the National Bank. His brother was vicepresident with Andrew Jackson. It was the frontier
that rejected musical instruments in the church.
When Campbell wrote that "God made man, the
clergy made layman," he voiced the frontier hostility
toward a professional clergy. When he wrote
concerning the clergy that "they have shut up everybody's mouth but their own, and theirs they will not
open unless they are paid for it," he struck a
common cord in the hearts of hundreds of thousands
of plain folk in the transmontane West.
20

A Britisher named Trollope, wholly mistaking the
prejudices of the frontier, built "Trollope's Folly," a
fancy emporium in Cincinnati which promptly went
broke. Mrs. Trollope turned to writing to support the
family. She poked fun at the town's finest church,

calling

it "the little two-horned

church." But

Alexander Campbell described it as "decorated like a
theatre to satisfy the pride of life." This same little

building today would occupy no more than one
corner of the proposed $4 million Garland Road

Church of Christ building in Dallas.
In short the cultural prejudices and predelections
of the Restoration Movement were those of a frontier
people, caught up in debt and rural isolation. The
belief in the total independence of each congregation
is a product of the frontier mind. It has taken a lot of
inventiveness today for the Herald of Truth to get

around this conviction. The plea for unity made
sense on the frontier where churches were few and far
between. The certainty that one could work out
his own salvation with the Book and without a
clergyman or an authoritative church as an
intermediary was an expression of frontier
independence and individualism. The city was seen as
Babylon.

The Civil War has so glazed the eyes of our
historians they have failed to notice that the first
movement toward division within the Restoration
Movement took place, not in Tennessee as a South
versus the North phenomenon, but in Ohio-IndianaIllinois. And this more than 25 years after the Civil
War! What happened was that the turnpikes, canals,
and railroads had tied the Old Northwest to the
Seaboard, fostering industrialization and
(Continued onpage22)
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i,outhern Origins Thesis
. And

fo, the /Vorth

Dear Forum:

Your special issue on the southern origin of
Churches of Christ has a rather serious problem: the
Churches of Christ did not originate in the South but

in the North! I was surprised that no mention was
made of Daniel Sommer and "Sand Creekism,"
which was very much in our press of the 1890's.

David Lipscomb may truly be called the father of the
Churches of Christ in the South, but Sommer
antedated his work by at least a decade in the North,

and

if

we have but "one father" (to pervert

a

scripture) it would be Sommer and not Lipscomb.
Sommer's sect among northern Disciples was not
some insignificant rebellion destined to pass from the

if main-line leaders expressed this hope.
least 6,000 gathered in Sand Creek, Illinois in
1889 where they withdrew fellowship from the main
body of Disciples over "innovations," the things that
became distinctly Church of Christ. Joseph Franklin
in the Cår¡stian Standard estimated "the Church of
the Antis" to be from 200 to 500 congregations, all in
scene, even

At

the North, by 1895. Three years after Sand Creek,
Sommer wrote: "The Sand Creek Declaration is
being adopted, and those who will not do right are
purged out as old leaven. In the course of a few years
the Church of Christ will be entirely separated from
the Christian Church as any other branch of
sectarianism. Hallelujah" (Christian Standard, 1892,
p. 874).

Our folk started therefore with cries of

Hallelujah, not from angels in heaven or rebels in the
South, but from yankees in the North . The Standard
and the Christian Evangelist, northern Disciple

journals, bitterly opposed "Sommer's Church of
Christ," but he had some support from John F.
Rowe's Christian Leader, also northern. At the

outset he got little help from the South or from
Lipscomb, who at first would not consider division
as a way of resolving differences.

The view that our origins are traceable to the

of the Civil War and are therefore
"sectional," which was first set forth by Disciple
historian Henry K. Shaw and developed further by
Church of Christ historian David E. Harrell, is
therefore suspect, mainly because our origins are in
the North and not the South. The geographical
distribution, displayed in yoir special issue, may be
explained by pointing to the incredible influence of
the South's "editor bishops," Tolbert Fanning and
David Lipscomb, who were strongly conservative.
Throughout our history, whether North or South,
exigencies

our people have been vulnerable to their editors, who
have spawned more divisions than all the socioeconomic factors combined.
The "sectional" explanation of the division that

of

the Church
Christ leaves too much
unanswered, beside the Sommer Church of Christ in
the North, such as:
The numerous court cases from Illinois and
Indiana to Tennessee and Texas, which reflected the
became

l.

bitterness

of partyism as much as anything,

were

between northerners in the North and southerners in
the South, with no indication that "sectional" rivalry
had any bearing on their being
court. The

in

celebrated case in McGregor, Texas (1898), for
instance, which went all the ïyay to the Texas

Supreme Court, with each decision in favor of the
Christian Church, was between Texans. One would
be hard put to trace such divisions in Texas to

"sectional" differences. When

a

sister

in

San

Marcos, Texas stole through a locked building and
2t
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put a hatchet to the organ, it wasn't something that
the "Yankees" had done that disturbed her, but her
own southern brethren. The bitter legal battle in
Newbern, Tennessee, which the pro-organ party also
won even with Lipscomb testifying against it, was
between Tennesseans. On the other hand, the legal
fights in the North over the same issues, usually led
by Sommer, were between northerners.

2. The theory assumes that there is but

one

Church of Christ to account for and one division to
explain. A doctoral thesis out of Iliff School of
Theology lists 49 sects of the Church of Christ. We
can be easy on ourselves and say we have five or six
major divisons among us. The movement not only
divided in the North-South in this country but every-

"Let's face ìt: we hsve been divisive, sectarían, and
sìnfuL and we should be øshamed of ourselves and
cease such foolishness once for sll, I am convìnced
¡åøl Mission Journal's 'sectíonal' explanation is a

it went: in Canada, England, New Zealand,
Australia. Are these divisions of "sectional" origin?
Or is there some other explanation? It is likely that
what divided the movement in 1889 (or 1906) is the
same thing that has continued to divide it, over and
where

over again.
3. The theory smells of social determinism, which
suggests that it was, after all, social forces beyond

our control that divided us rather than our own
sinful, petty sectarianism. We are to remember that

division and partyism are sins according to the New
Testament, and division has long been a sin (let's call
it what it is!) in the history of the church. When Paul
spoke of factions as a sin in Gal. 5:20, he did not
look for a "sociological" explanation for it any more
than he did for the sin of adultery.
I am persusaded that we have divided for the same

problem was theological and hermeneutical. We
divide because we interpret the New Testament
differently, and sinfully allow those differences to
divide us. As long as we see the New Testament as a
kind of detailed blueprint for the work and worship
of the chuch, a fixed pattern that dictates all the
specifics for all ages, which is the essence of
restorationism, then we will have umpteen interpretations of "the true church." Add to this the
separatism and exclusivism that this fosters and you
come out with forty-nine different kinds of Churches
of Christ (or is it only sixteen?), each claiming to be
the true church and none of them having fellowship
with any of the others.
This is why we divided the first time almost a
century ago and why we have divided at least once
every decade since then. Let's face it: we have been
divisive, sectarian, and sinful, and we should be
ashamed of ourselves and cease such foolishness once
for all. I am convinced that Mission Journal's
"sectional" explanation is a cop out.
It is J.W. McGarvey who should be our hero, not
Sommer or Lipscomb. He was avidly conservative
and adamantly anti-organ, but he did not make his
opinions a test of fellowship. Had it gone his way
rather than the way of Sommer and Lipscomb, we
may have had pro-organ and anti-organ churches
(which was the case decades before the split), but not
a separate Church of Christ. Once the division was a
reality McGarvey was still a Disciple, for he refused
to be an exclusivist. A truq Campbellite! But on
second thought, can the Church of Christ have a hero
who was never a member of the Church of Christ?
Leroy Garrett
Denton, Texas

reason that other "restorationists" have divided. By
one count there are over 400 sects that claim to have

restored the true church, all restorationisls. We are

among them and we have divided for the same
reason they have: restorationism by its very nature
tends to be divisive. It promotes separatism and
exclusivism, and when Disciple leaders became
exclusivists, especially Sommer in the North and
Lipscomb (finally) in the South, we had our first
Church of Christ split. It did not happen earlier
because the Campbells and Stone were not
exclusivists nor restorationists. They were reformers.
Restorationism was always present in the movement,

but was kept dormant as long as Alexander Campbell
lived.
V/hile social forces had their influence upon our

first. division, as they do with any sin, the real
22

The Vr'est (Continued from page 20)

urbanization. Rural restorationists rose up in arms
to resist the wealth and power of urban restorationists with their missionary societies, organs, fine
buildings, professional clergy, and yearning for
seminaries.

David Lipscomb did not engineer

the

separationist Church of Christ. It was already there,
deeply rooted in the rural South, with its peculiar
views harking back to its frontier environment. Even
as late as 1920 the southern cities, though small, were
the preserve of the Disciples. The Church of Christ
was overwhelmingly rural. It is not remarkable that
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Memphis, now a city with teeming Churches of
Christ, was foreign territory before 1900, and by
1920 had only one struggling church on a back street.

Dr. Harrell is unquestionably the foremost
of the Restoration Movement, and he

historian

for his painstaking research and
objective writing. However, neither in his article,
"The Sectional Origins of the Churches of Christ,"
nor in his larger writings has he demonstrated that
there is anything peculiarly southern in terms of a
southern culture about the Church of Christ. There
would have been a Church of Christ if there had
never been a Civil War. This is not to deny that the
war,had its impact
- it helped keep the region rural
and poor and thus maintained the environment in
which the frontier church could continue to thrive
and preserve its distinctive characteristics. World
War II and its aftermath in creatiqg "The Sunbelt"
with its vast federal investments in militarization has
just about wiped out the rural South. The Church of
Christ has grown mightily in this glare of federal
dollars. But it will inevitably shed its frontier ideals
deserves credit

and predudices.

"Duvíd Lipscomb did not engíneer the separationist
It was alreød¡, there, deeply rooted
ìn the rural South, wíth its peculiar víews harking
back to its frontíer environment,"
Church of Christ.

correct in recognizing that
Lipscomb was frontier agrarian root and branch.
John T. Johnson would have seen nothing amiss in
Lipscomb's taking the American Protestant
Association to task in its war on the Catholic

Dr. Harrell is

Church. Or his belief that "young women" would be
a better choice over "rheumatic old men" to pass the
Lord's Supper to the congregation. Or his belief that
Baptists were Christians and brothers caught up in

sectarianism.

Or his

advocacy

that elders

were

teachers and pastors and not decision-makers and
decisions should involve the entire congregation. Or
his insistence that the congregation had no officers
with status and powers. All of these views would

brand him today as a dangerous liberal in the
legalistic mainline Church of Christ. Within this
church he was the last to advocate the old frontier
ideal of unity until the modern days of Carl
Ketcherside and Leroy Garrett. He was simply an old
frontiersman carrying on the religious ideals of the

old transmontane West at the very time the census
bureau was proclaiming that the frontier had passed
away. And, contrary to Dr. Harrell, he was far from
being "a mediocre man," though withal a modest

one'

Norman L. Parks
Murfreesboro, Tenn.

Dear Forum:

I found the latest issue of Mission Journal
[August] to be quite provocative. I appreciate the
fresh intellectual stimulation and evaluation of the
nature, impact, and progress of our particular wing
of the Restoration

Movement. Perhaps as

we

understand our roots, we can better separate eternal
truth from sectional tradition. This will broaden our
perspective and enable us to de-sectarianize our
thinking, while at the same time [enabling us to]
appreciate and value our illustrious heritage. Thank
you for helping us to see ourselves as we are viewed
by others, and for your balance in helping us to
evaluate our particular history in view of our impact
for God in the world.
Calvin Warpula
West Monroe, La.
Dear Forum:

You have done a masterful job of exposing the
doctrinal origins, with the warts and blemishes, of
our humble beginnings and painful growth [August
issuel. Perhaps this massive dose of our intellectual,
historical and doctrinal foibles is as much as any
good doctor would prescribe for a seriously ailing
patient. The entire "restoration" of which we are a

part is in critical condition, both doctrinally and
spiritually.

I marvel at the diverse and sundry efforts afoot to
replace A. Campbell with Wallace, Stone, Scott or
other imaginary "giants" of both the l9th and 20th
centuries. Whatever happened to Jesus of Nazareth
and the Comforter he left us? How did we "drift so

far away from truth" that we don't want to

see

to see a man whom we csn use to
tickle our tingling ears with our own brand of
traditions, whether they be of red-neck, yankee,
Scotch, debate-won, ignorance-prone, or clanJesus? We want

oriented origin.
One truth stands out if we are to be honest with
ourselves. It is a hundred years past time for us to
consider with the utmost care the hindsight of our
chief mentor, A. Campbell, as he contemplated
giving account for his life's work before the Judge of

all the earth. He said shortly before his death,
"There was never any sufficient reason for a
separation between us and the Baptists. We ought to
have remained one people, and to have labored
together to restore the primitive laith and practice"
(Richardson, Mentoirs of Alexander Campbell,Il, p.
67

s).

Wisdom dictates that those who have listened to
him so well for so long should hear this confession
also, and heed it well. As we fret about the "warts
(Continued on Page 24)
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Mission Journal solicits a broad spectrum of responses to articles in

the journal. To be published, letters may argue from a variety of
perspectives, but must be responsible and well thought out. The
journal reserves the right to edit letters where necessary. Address all
letters for publication to "Forum."
(Continuecl

from page 23)

and blemishes," we must not ignore the cancers and [we must] make haste to recognize, treat and
rcmovc them cleanly-lest we perish.

M.E. Gray
Tupclo, Miss.
Dear Forum:

Dr. Jack Boyd's article, "Worship and Artistic lntegrity" (July,
"Forum" responses (August, 1980):

Some observations about
1980), and ils Mission

(l) Boyd, it seems to me, is asking Churches of Christ to apply Paul's admonition in Phil. 4:8 to
the conduct of their gatherings.
(2) Boyd's critics need not fear a stampede of Churches of Christ toward high church stateliness
and dignity. Given a rowdy, southern frontier heritage, a literalistic theology permeated with
gnostic and manichean elements, and a church polity of egalitarian authoritarianism, that \ilill
never happen.

(3) Something is obscured by attributing professional bias or cultural Brahminism to Boyd's
motives. The matter may be more charitably explained as an anguished cry from his heart. Every
day, all kinds of garish carnality dressed out in back-slapping, good ole boy, first name sincerity
and informality assault the psyche of believers like Boycl and others. Politicians offer peace and
prosperity. The media gives us violence, sex, and noise worse than clanging cymbals. Business
aclvertising promises us a plastic and chrome paradise with Skoal brotherhood, Lowenbrau
friendship, and pudenda of socially redeeming fragrance. The clear message of all these carnal
centers ofauthority, a message dcceptively and ever so clevcrly packaged, is this: no matter what
lies are told and what evil is done, easy informality and warm sincerity make all things right and
beautiful.
In short, Boyd hurts because of these influences. And he properly believes that others hurt. His
argument would have been much stronger had he said that worldly forms of informality and
sentimentality damage and corrupt the believing community. And if the church takes on those very
influences uncritically, lhoughtlessl-y, how can she minister to and heal those who arc deeply hurt
by them? Where can the wounded find balm for their injury? At tlie opera, the sympliotly, or the
art muscunl, comes the reply. But that is the rvorldlings' rcsponse because it is uncharttable and
spiritually exclusive. The church ought to have a better answer.
(4) It is not a matter of rvhether iormality is right or wrong, or whether informality is righl or
wrong. Neither forrnality nor inforrnality is necessarily spiritual. Without chality, both arc carnal.

The Fallen Angel possesses, as Milton knov, a mocking dignity, but he can be leeringly

spontaneous as well.
(5) The heart of thc matter is this (ancl it is not easy to cleal rvith): do our gatherings-whcther in
high church solemnity, or broad church mìxture, or low church inforrnality-glorify Cod and

edity thc believer? Do thcy caìJse us to sacrifice ourselvcs in servicc to God attd to each othcr,
proclucing righteousness, peacc, ancl joy in the Holy Spirit?
George E. Coopcr, .lr.
Nacogdochcs, Texas
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